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人間の持つ善悪の価値規範は, その個人の生きている時代および社会の















































本稿では,「兵－武士」が, 王法仏法相依 (王法とは, 言葉自体の意味
としては, 世俗的な政治権力ないし秩序のことであり, 仏法とは, 仏教の








































体と見られ, 東山道・東海道を活動範囲とし, 時には武装蜂起した) から
官物を守らなければならないどころか, 京中における自らの身の安全です
ら安心できるものではなかった。皇居といえども安全の保障されるところ













































































は, 話し合いの結果, 阿弥陀聖を取り押さえ, 拷問し, 殺害について自白
させ, 奪ったものも証拠として差し押さえた。結局, この阿弥陀聖は, 殺
害現場に連行され,「其ノ所ニ張付テ射殺」される。この話はいわば村落



























































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































えないはずである。これは, ひそかに「東国 (あるいは坂東) にあっては
新しき天皇あるもやむなし」との予感があったのではないだろうか。じっ













































































































































































































































































































である。そういうわけで, 反国家的, 反王朝的側面から考えるならば, 朝廷
がその対処をはかった天慶の名を冠するのが妥当である。天慶の乱と呼ぶの
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The purpose of this paper is to investigate the starting point of Japanese
people’s morality. Moral standards, which are historically constructed, provide
us with a measure of which behavioural patterns are acceptable and which are
not. The transition from tsuwamono (soldiers) to bushi (warriors) created a
peculiar value standard for Japanese people, leading to the so-called Bushido.
Reflecting on the pre-Bushido period in Japan can help to understand them-
selves better.
The framework of this paper is as follows : First, I consider what was re-
garded as evil in the Heian era by examining Vol. 29 of the Konjaku
Monogatari. Second, I investigate the word tsuwamono in the Konjaku
Monogatari and 	
The way that this word is employed in those two
texts suggests that people in the Heian era regarded Tsuwamono ambiva-
lently, as newcomers. Third, comparing the Konjaku Monogatari Vol. 25 with
the 	I examine Taira no Masakado’s Rebellion (939940), which is
a typical example of the transition from tsuwamono to bushi. I conclude that
tsuwamono, originally related to the common people through land or locality,
became a newly-influential power by their ability to pacify rebellions. Their
transformation into bushi was the result.
In the world of Heian aristocrats, the common people were not held to have
the same moral sense that noble-born members of the Imperial Court enjoyed.
Accordingly, they would be willing to join a rebellion if the time and circum-
stances were right. Since the gap between tsuwamono and bushi and the com-





so small, it became possible for them to hold a similar moral sense. As a re-
sult, from the second half of the Heian era onward Japanese people began to
make their moral decisions based on a similar set of attitudes to those found
in the tsuwamono no michi and, later, the Way of the Samurai.
